| aku o Aiwohikupua, “Aole no'u na wela,
malia paha no Poliahu no na wela, ua huhu
paha ia kaua...”

...l ke kolu o ka po lealea o Hauailiki, i na'lii e
akoakoa ana, a me na mea e ae, oia ka po i
hui ai o Lilinoe, me Poliahu, o Waiau, a me
Kahoupokane, no ka mea, ua imi mai lakou ia
Poliahu, me ka manao ke pono nei ko
Aiwohikupua ma noho ana me Poliahu.

la po, ia Aiwohikupua me Makaweli, e Kilu
ana, a i ka waenakonu o ko laua manawa
lealea, komo ana na wahine noho mauna
iloko o ka aha lealea.

la Poliahu ma eha e ku ana me na kapa hau
o lakou, he mea e ka hulali, ia manawa, nei
aku la ka aha lealea no keia poe wahine, no
ke ano e o ko lakou kapa. la manawa, popoi
mai la ke anu i ka aha lealea a puni ka papai
kilu, a kau mai la maluna o ka aha ka pilikia a
hiki i ka wanaao, haalele o Poliahu ma ia
Kauai. O keia manawa pu no hoi ka haalele
ana o Hinaikamalama ia Kauai...

Aiwohikupua said, “This heat is not from me,
it is perhaps a heat from Poliahu, who is
perhaps upset with us...”

On the third night of the contests of Hauailiki,
the chiefs gathered together, as well as the
others. And it was on that night that Lilinoe,
Waiau, and Kahoupokane joined with
Poliahu. They had been searching for her,
thinking that all was good between Poliahu
and Aiwohikupua.

That night, while Aiwohikupua and Makaweli
were playing kilu, the women who dwell upon
the mountain entered the assembly.

With Poliahu, the four of them stood in their
glistening snow mantles. The crowd
murmured among themselves about these
women and the nature of their garments.
Then, the assembly in the kilu shelter was
buffeted waves of severe cold, a trouble
which persisted to the early morning light.
Poliahu and her companions then left Kauai.
Hinaikamalama also left Kauai at that time...

[Maly, translator]

As described by Beckwith, ‘Aiwohikupua was left without the company of either of the women, Poli‘ahu
and Hina-i-ka-malama.

Heiau of the Mountain Lands Described in

“Na Kaao a Kekahi Elemakule o Hawaii” (1865)

Among the early accounts penned by Hawaiian writers, in which reference to features associated with
Humu‘ula, Ka‘ohe and the ‘@ina mauna are found, is an 1865 account, originally collected in 1853. The
Hawaiian newspaper “Ke Au Okoa” published an article titled “Na Kaao a Kekahi Elemakule o Hawai/’
(May 8, 15, & 22, 1865), taken from the stories collected by Jules Remy, a French man who came to
Hawai‘i in 1851. While introducing the article, readers are told that Remy dwelt in Hawai'i for about
three years, during which time he became quite proficient in the Hawaiian language. While here, Remy
traveled around the islands, documenting sites and events which he witnessed, and recording
histories that were related to him. His narratives, written in French, reached Hawai‘i, and were
translated into Hawaiian by W.D. Alexander (Ke Au Okoa, Mei 8, 1865).

“Na Kaao a Kekahi Elemakule Hawaii’ was collected by Remy in March 1853, when he visited
Ho‘opiloa, South Kona. Upon landing, Remy records that he was warmly greeted by the people on
the shore, and among the many people gathered, he observed an elderly gentleman. He was “stout
and broad-chested, and on the account of his age, his hair was reddish gray.”

Remy learned that the old man was Kanuha’, a man of chiefly descent, born before the time that
Alapa‘i-nui died, in 1752 (Ke Au Okoa, Mei 8, 1865). Remy noted that Kanuha was nearly 116 years
old, and in good health. Because of his advanced age, he spoke with authority on ancient customs
and history of the Hawaiian people, that few, if any, other people were able to (Ke Au Okoa, Mei 8,
1865).

Kanuha is found in several historical accounts recorded by Kamakau (1961) and Fornander (1973).
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Among the traditions which Kanuha told Remy, was an account of the ascent of ‘Umi to the position of
king on the island of Hawai‘i. In the account, Kanuha describes the history behind the construction of
the famed heiau (temple) Ahu-a-‘Umi, and the construction of three other heiau on the ‘@ina mauna—
one on Mauna Kea, one on Mauna Loa, and one on a hill near the Ka‘ohe-Waikoloa boundary. In
addition to ‘Ahu-a-‘Umi (Figure 3), these heiau included Pu‘u Ke‘eke‘e (an area of a known pu‘u in
Ka‘ohe, near Pu‘u ka Pele), Mauna Halepohaku (on Mauna Kea), and Pohaku o Hanalei (on Mauna
Loa). By description, and in some cases, by physical features on the ground, these heiau were
situated in the lands of Humu‘ula (perhaps two of the heiau), Ka‘ohe, and Keauhou.

Figure 3. Portion of ‘Ahu-a-‘Umi Heiau, Mauna Kea viewed in the Background
(ca. 1890; in collection of the Hawai‘i State Archives)

It is noted here, that in his own work, Abraham Fornander (1973) acknowledged the age and authority
of Kanuha, but he also found inconsistencies in the genealogical relationship of individuals mentioned
by Kanuha (Fornander 1973:99-101). In particular, Remy reports that Kanuha conveyed to him that
‘Umi went to war with Keli‘iokaloa, a chief of Kona. Historical accounts by native writers and Fornander
record that Keli‘iokaloa was the son of ‘Umi, and that he became king of Kona for a time following his
father's death (Fornander 1973:99-101). It should be considered here that this historical inconsistency
may actually be attributed to Remy’s own hand, rather than the narratives of Kanuha.

Regardless of the possible genealogical differences, one of the unique qualities of the account is that it
provides us with otherwise unrecorded documentation regarding construction and occurrence of heiau
in the high mountainous region of Hawai‘i. The following narratives, with excerpts of the original
Hawaiian and translations of the accounts (translated by Maly), are taken from Remy’s recording of
Kanuha’s story in 1853, and published in Ke Au Okoa on May 22, 1865:

Umi ruled in place of Hakau, and his friends Koi and Omaokamau dwelt with
him. Piimaiwaa, Umi’s war leader dwelt in Hilo. With Umi, there was also his
trusted companion Pakaa, and his priest Lono. At this time, Umi ruled the
eastern side of Hawaii, while on the western side, his relative Keliiokaloa, ruled
and dwelt at Kailua... In the time that he dwelt in Kailua, Keliiokaloa was known
as an evil chief, he cut down the coconut trees and desecrated the cultivated
fields. It was because of these evil deeds that Umi made preparations to go to
war against him. Umi marched to battle, joined by his famous warrior,
Piimaiwaa, and his companions Koi and Omaokamau. Also with him were his
favorite, Pakaa, and his priest Lono.
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The Hawaiian narrative then reads:

Mawaena o Maunakea a me Hualalai ka hele pualu ana o ua alii nei me kona
manao e iho ae i Kailua. Aole nae i kali o Keliiokaloa, aka, ua pii nui aku oia me
kona poe koa e houka aku ia Umi. Ua halawai na puulu kaua a i elua maluna o
kekahi wahi papu i hoopuni ia € na mauna ekolu, a i kapaia hoi ke Ahu a Umi.
Kaua mai o Laepuni ma (he mau kanaka makaainana pili alii ole) ia Umi, a
aneane e make o Umi ia laua, lele mai o Piimaiwaa e kokua iaia, a oia ka mea
nana i hooholo ae ka lanakila ma ko Umi aoao. Aohe mau mea nui i hai ia mai,
aka, me he mea la, ua make ke alii o Kailua iloko oia kaua ana. Ma keia kaua
ana, ua lilo holookoa ia Umi ke Aupuni, a lilo iho oia ke alii ai moku o ka
mokupuni o Hawaii. | mea e ili aku ai ka hoomanao ana no ia kaua ua hanauna
aku a ia hanauna aku, ua kukulu ae la ia i ke ahu aa, e o ia nei a hiki i keia wa
ke ahua a Umi...

Between Mauna Kea and Hualalai the chief and all his party traveled,
with the thought of descending to Kailua. Keliiokaloa did not wait
though, but instead, traveled with his warriors to meet Umi in battle.
The two armies met on a broad open plain, surrounded by the three
mountains, at the place [now] called Ahu a Umi. There, Laepuni and
them (people who were unattached to a chief) fought with Umi. Umi
was almost killed, but Piimaiwaa leapt in and helped him, it was he who
turned the battle in the favor of Umi’s side. There is not much else that
is said, but, it is known that the chief of Kailua died in the battle. Thus,
with this battle, the entire kingdom was gained by Umi. He became the
chief that controlled the entire island of Hawaii. So that the battle would
be remembered from generation to generation, he (Umi) built the stone
altar, that remains to this day, the altar (ahua) of Umi... [Ke Au Okoa;
Mei 22, 1865]

The narrative records that early in ‘Umi’s life, the priests Nunu and Wawa had discerned
‘Umi’s nature, and foretold that his god Ka'ili, made with a feather from the god Halulu,
had empowered him. Indeed, ‘Umi was a religious chief, and made many temples for his
god. Among the temples were—

...Ua kukulu no hoi ia he heiau malalo o Pohaku Hanalei, a ua kapaia o ke
ahua o Hanalei; a ma na aoao o Maunakea e hele ala i Hilo, ua kukulu no ia i
ke kolu o ka heiau, ma kahi i kapa ia o Puukekee é; a ma Mauna Halepohaku
malaila ia i kukulu ai i ka ha o na heiau, a malaila no hoi i olelo ia ai ua noho o
Umi malaila me kona mau kanaka. Ua olelo ia o Umi he alii noho mauna, no
kona aloha i kona poe kanaka, nolaila, ua hoi aku ia i waenakonu o ka
mokupuni ilaila kona wahi i noho ai me kona poe kanaka, a na kona
makaainana e noho ana ma na kapakai, e lawe mai i ka ai na lakou, mai kela
pea, keia pea...

...He (Umi) also built a heiau (temple) below Pohaku Hanalei, it is
called the ahua o Hanalei (altar of Hanalei); and on the side of Mauna
Kea, by where one travels to Hilo, he built the third of his temples, at
the place called Puukekee [also written Puu Keekee in historical texts];
and there at Mauna Halepohaku he built the fourth of his temples;

8 Puukekee (Pu‘u Kéke‘e or Pu‘u Ke‘eke‘e) is a hill that sits on the boundary between Waikdloa, Kohala, and

Ka‘ohe, Hamakua.
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there, it is said, Umi dwelt with his many people. It is said that Umi was
a chief who dwelt upon the mountain, it was because of his love of his
people, that he (Umi) returned and dwelt in the middle of the island
[Ahu-a-Umi], that is where he dwelt with his beloved people. His
commoners lived along the shores, and they brought food for them (in
the uplands), from one side of the island to the other... [Ke Au Okoa;
Mei 22, 1865; Maly, translator]

Also, in the 1860s, Hawaiian historian Samuel Manaiakalani Kamakau (1961), provided readers with
several early Hawaiian historical accounts of Mauna Kea and environs (either directly or indirectly by
association with place names). These accounts are particularly significant because they can be dated
by genealogical associations with individuals identified in text. Two of Kamakau’s narratives are set in
the period of the great king ‘Umi-a-Liloa, who in c. 1525-50, unified the island of Hawai‘i under his rule,
and established the land division and land management system that remained in place until the
Mahele of 1848.

In Kamakau’s description of the rise of ‘Umi to power, we learn of his conquest of Hilo, and the route
traveled from Waipi‘o, Hamakua, crossed Mauna Kea, via the trail that ran across Humu‘ula-Pi‘ihonua,
and through Kaumana, to the royal community on Hilo Bay:

It was decided to make war on the chiefs of Hilo and to go without delay by way of Mauna
Kea. From back of Ka‘umana they were to descend to Hilo. It was shorter to go by way of
the mountain to the trail of Poli‘ahu and Poli'ahu’s spring [Waiau] at the top of Mauna
Kea, and then down toward Hilo. It was an ancient trail used by those of Hamakua,
Kohala, and Waimea to go to Hilo. They made ready to go with their fighting parties to
Mauna Kea, descended back of Hilo, and encamped just above the stream of Wai-
anuenue... [Kamakau 1961:16-17]

Describing a later period during the reign of ‘Umi, Kamakau related an account of the death and burial
of the kahuna Pae, who served ‘Umi. Kamakau reports that Pae was “a descendant of Lilinoe, the
woman of the mountains” (Kamakau 1961:215). Kamakau also reported that Lilinoe was an important
ancestral figure in the genealogy’s of Hawai‘i's ali’i (royalty), and that she was buried on Mauna Kea.
He observes that in 1828 Ka‘ahumanu traveled to Hawaii to:

...attempt the recovery of the bones of Lilinoe on Maunakea where her body was said to
have lain for more than a thousand years in a well-preserved condition, not even the hair
having fallen out. Others deny this and say her body was too well-hidden ever to have
been found. Her offspring count from Hua-nui-i-ka-la‘ila‘i; she was the ancestress of ruling
chiefs, and from her line was born ‘Umi-ka-lani [father of the Mahi family on Hawaii], son
of Keawe-nui-a-‘Umi by Ho‘opili-a-Hae. It is said that Ka-‘ahu-manu did not find the bones
of Lilinoe... [Kamakau 1961:285]

Warriors Traveled the Mountain Paths and Met in Battle on the ‘Aina Mauna

Among S.M. Kamakau’s traditions are found the history of Keawe-nui-a-‘Umi and his brother Ke-li‘i-o-
Kaloa, who shared the rule over Hawai‘i. When it was learned that Ke-li‘i-o-Kaloa was abusing his
people, Keawe-nui-a-‘Umi determined to depose Ke-li‘i-o-Kaloa. The warring parties traveled across
the mountain lands, with Keawe-nui-a-‘Umi’s war parties marching from Hilo, Puna, and Ka‘l, across
the plateau between Mauna Kea and Mauna Loa, and towards ‘Ahu-a-‘Umi, the temple built by his
father. Kamakau (1961) reported:

When Keawe-nui-a-‘Umi learned of the unjust rule of Ke-li‘i-o-kaloa and the burdening of
the common people, he was filled with compassion for the chiefs and commoners of
Kona. Therefore he made himself ready with his chiefs, war lords, war leaders, and
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warriors from Hilo, Puna, and Ka-‘u to make war on Kona. The war parties [met?] at the
volcano (pit of Pele) before going on to battle along the southern side of Mauna Kea and
the northern side of Mauna Loa. The mountain road lay stretched on the level. At the
north flank of Hualalai, before the highway, was a very wide, rough bed of lava—barren,
waterless, and a desert of rocks. It was a mountain place familiar to ‘Umi-a-Liloa when he
battled against the chiefs of Hilo, Ka-‘u, and Kona. There on that extensive stretch of lava
stood the mound (ahu), the road, the house, and heiau of ‘Umi.” It was through there that
Keawe-nui-a-‘Umi’s army went to do battle against his older brother, Ke-li‘i-o-kaloa.

When the chiefs of Kona heard that those of Hilo were coming by way of the mountain to
do battle, Ke-li‘i-o-kaloa sent his armies, but they [page 35] were defeated by the armies
from Hilo. The armies of Kona were put to flight. When the armies of Hilo reached the
shore of Kona the war canoes arrived from Ka-‘u and from Hilo. The battle was [both] from
the upland and from the sea. Ke-lii-o-kaloa fled and was killed on a lava bed. The spot
where he was killed was called Pu‘u-o-Kaloa (Kaloa’s hill), situated between Kailua and
Honokohau... [Kamakau, 1961:36]

In the next generation, Lono-i-ka-makahiki, grandson of ‘Umi-a-Liloa, was also called upon to battle,
this time, against the invading forces of the Maui chief, Kama-lala-walu. Once again, we find that
warriors of Hawai‘i made use of the mountain land trails to meet the final challenge on the plains of
Waimea. The warriors from the Ka'l, Puna and Hilo districts passed by Mauna Kea, to join in the
battle below Pu‘u ‘Oa‘oaka, in Waimea:

Kama-lala-walu, the heedless chief, paid no attention, but followed the advice of two old
men of Kawaihae who counseled falsely. One of them was named Puhau-kole. They said,
“Pu‘uoa‘oaka is a good battlefield and will be a great help to the chief. All the canoes
should be taken apart because the warriors may desire to run back to the canoes and
depart in secret for Maui. The best thing to do is to cut up the canoes and outriggers, for
there are canoes enough in Hawaii. When it is conquered, there will be many canoes from
Kona and Ka-‘u. There will be much property and wealth for the Maui chiefs.” The chief,
Kama-lala-walu, listened to the advice of Puhau-kole and his companion. Their
suggestions were carried out, and the canoes were broken up. Then Kama-lala-walu’s
fighting men went up to the grass-covered plain of Waimea.

After Kama-lala-walu’s warriors reached the grassy plain, they looked seaward on the left
and beheld the men of Kona advancing toward them. The lava bed of Kaniku and all the
land up to Hu‘ehu‘e was covered with the men of Kona. Those of Ka-‘u and Puna were
coming down from Mauna Kea, and those of Waimea and Kohala were on the level plain
of Waimea. The men covered the whole of the grassy plain of Waimea like locusts. Kama-
lala-walu with his warriors dared to fight. The battlefield of Pu‘oa‘oaka was outside of the
grassy plain of Waimea, but the men of Hawaii were afraid of being taken captive by
Kama, so they led to the waterless plain lest Maui’'s warriors find water and hard,
waterworn pebbles. The men of Hawaii feared that the Maui warriors would find water to
drink and become stronger... [Kamakau, 1961:58]

“He Moolelo Kaao Hawaii no Laukaieie” (1894)

“He Moolelo Kaao Hawaii no Laukaieie...” (A Hawaiian Tradition of Laukaieie) was published in the
native language newspaper, Nupepa Ka Oiaio, between January 5" 1894 to September 13" 1895.
The mo‘olelo was submitted to the paper by Moses Manu. The story is a rich and complex account
with island-wide references to—places; descriptions of place name origins; history and mele;
interspersed with accounts from other traditions and references to nineteenth century events.

It is reached “by a fourteen mile journey from Holualoa up the old Judd trail, or by an eighteen or twenty mile trip
from Kealakekua, via Pu‘ulehua and Kanahaha... It is on the slope of Hualalai, at between 4,500 and 5000 feet
elevation, with Mauna Kea and Mauna Loa towering snow-clad, much farther away.”
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The following narratives (translated by Maly), have been excerpted from the mo‘olelo, and include an
overview of the tradition and those narratives which recount the travels of Pupu-kani-‘oe, an elder of
Lau-ka-‘ie‘ie—

Kaholokuaiwa [w] and Koa‘ekea [K] lived at Ulu, in Waipi‘o Valley on the island of Hawai'i.
They were descended from the chiefly and godly lines of Kahiki and Hawai‘i. Their first
child was Lauka‘ie‘ie. But because she was born in an ‘e‘epa (mysterious) form, looking
more like a plant than a child, she was wrapped in /ipoa seaweed and set in the stream.
Without her parents knowledge, Lauka‘ie‘ie was retrieved by a mountain goddess and
nurtured. Later, two other children, boys, were born to Kaholokuaiwa and Koa‘ekea. One
was named Hi‘ilawe, and the other was Makanikeoe (who was also a wind deity).

Koa‘ekea’s sister was Pokahi, and her husband was Kaukini. Though they had been
married for a long time, they were childless, and because of their prayers and offerings,
the forest goddess, Hinaulu‘ohi‘a, approached Pokahi while she was gathering seaweed,
and told her that she would have a girl child to raise as her own. The condition was, that
no one, not even her brother and sister-in-law were to know about this child. Because
Pokahi and Kaukini lived on the mountain ridges between Waipi‘o and Waimanu, it was
easy for her to keep the secret. It was in this way, that Lauka'‘ie‘ie came to be raised by
her own aunt and uncle. As a youth, Lauka‘ie‘ie’s companions were the spirits of the
plants and animals of the forest. When she matured, she was very beautiful, and thoughts
of finding an acceptable mate for her began to grow. One night, when Lauka‘ie‘ie was
sleeping, she dreamed of flying past the valley lands of Hawai‘i, and across, Maui,
Moloka‘i, O‘ahu, Kaua'‘i, Ni‘ihau, Ka‘ula, and on to Lehua®, where she saw a handsome
young chief, named Kawelonaakalailehua. It was this chief that was destined to become
her husband, and who was fetched to Hawai‘i, by her elder relative, Pupu-kani-‘oe...
[January 5-19, 1894]

Pupu-kani-‘oe and her companions from Lehua and Ka‘ula, sailed in their canoe, passing
Kaho'‘olawe, guided by the sharks of those waters. They entered the channel of
‘Alenuihaha, and her companions, who had never before seen Hawai‘i, saw the mountains
of Mauna Kea, Mauna Loa and Hualalai rising above. Ka-welona-a-ka-la-i-Lehua inquired
of PUpu-kani-‘oe, the names of those places on Hawai‘i. She answered, telling them that
they were the mountains on which dwell the women who wear the kapa hau (snow
garments), and who covered the lands down to where the woods were found. Pupu-kani-
‘oe then chanted:

Ma‘ema‘e i ka hau ka luna o Mauna Kea, Pure are the snows atop Mauna Kea

Opi iho la iluna o ka hinahina, Little clumps settled upon the hinahina,

Ka pua luhiehu a ka mamane, Adorned with the blossoms of the mamane,
He lama wale ala no ke ike aku, It looks like a light when seen,

Aloha mai nei hoi ka Aina... There is such love for the land...

She then called out, describing Haleakala:

Aia ho'i ke kuahiwi kaulana o Maui, Behold the famous mountain of Maui,
Ke kunihi a‘e la i ka makani, Standing boldly in the winds,

Akaka wale no Haleakala, Haleakala is clear,

Ka ‘uwé a ke kini of Ko‘olau... And the multitudes of Ko‘olau cry out...

¥ The lengthy narratives include site descriptions and traditional accounts for various locations on each of the

named islands.
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The party then passed Kohala, and arrived at Waipi‘o, were they landed. [March 9, 1894;
Maly, translator]

Po‘e Lawai‘a Manu: Bird Catchers in Old Hawai‘i (1895)

Among those people who would have most often frequented the uplands of the ‘aina mauna, being
both the forested region and the upper plateau and mountain slopes were the lawai'a manu or kia
manu (bird catchers). Their knowledge of the mountain lands, trails, shelters, and resources was
widely valued throughout the nineteenth century, and the bird catchers were often sought out as
guides and for their expertise in matters of land.

There are a number of traditional accounts describing the arts of the class of people who caught native
birds in order to collect their feathers, or catch birds which were considered delicacies in the Hawaiian
diet. And several methods of bird catching were widely practiced by native Hawaiians. The practices of
the kia manu were also dictated by kapu and a code of conduct. Accounts from the later period in the
life of Kamehameha |, reported that as a result of growing commercial activities in the islands,
traditional methods of harvesting resources and catching birds, were changing (Kamakau, 1961 &
Emerson, 1895). Regarding these changes, and the response of Kamehameha | to careless collection
of bird feathers, in which the birds were killed, Kamakau (1961) wrote:

...Troubles that arose were not of his [Kamehameha’s] making, and those that had to do
with disputes about religion came after his time. He ordered the sandalwood cutters to
spare the young trees and, not to let the felled trees fall on the saplings. “Who are to have
the young trees now that you are getting old?” he was asked and he answered, “When |
die my chief and my children will inherit them.” He gave similar orders to bird catchers,
canoe makers, weavers of feather capes, wood carvers, and fishermen. These are the
acts of a wise and Christian king who has regard for the future of his children, but the old
rulers of Hawaii did the same... [Kamakau, 1961:209-210]

In 1895, N.B. Emerson, published an article pertaining to bird catchers of old. The article notes the
importance of the Hilo region forest lands for the favored honey creepers, which were sought after by
the kia manu. The following narratives describing the arts and practices of the kia manu, and the
nature of the forest and birds therein, were collected by Emerson from native practitioners:

...Bird-catching, while of great fascination, was a most exacting profession, demanding of
the hunter a mastery of bird-craft and wood-craft attainable only by him who would retire
from the habitations of men and make his home for long periods in the wooded solitudes
of the interior.

The kings of Hawaii constantly had men in their service who followed the vocation of bird-
catching, called kia-manu. It is related of one of the ancient kings that at a critical juncture
in his affairs he led off his warriors into the mountains with the purpose or pretext of
engaging in bird-catching for plumage. But this is not a business in which a multitude can
successfully engage in close proximity to each other. The kia-manu needs room; he must
do his work in solitude, with the field to himself.

The feathers of Hawaiian plumage-birds may be divided, as to color, into several classes:

1. Pure yellow. The yellow feathers were taken either from the o-o or from the coat
of the still rarer mamo. Those of the mamo were of a deeper tint, but of shorter
staple than the former, and as the bird was shy and difficult of capture, they were
greatly coveted for the richest articles for feather-work, cloaks, capes and
necklaces. It is a question still in dispute whether this rare bird is not extinct.

The 0-0, though a proud and solitary bird, was more prolific than the mamo. Its
coat was of deep black, set off with small tufts of clear yellow under each wing
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and about the tail and in some varieties about the neck and thighs. Those from
the axial were called e-e and were the choicest, and being of a longer staple were
in the greatest demand for the /ei.

No swan’s down can surpass, in delicacy of texture, the axilliary tufts of the o-o.

2. Red. Scarlet, or red feathers were obtained from the body of the i-iwi and the
akakani (akakane or apapane). It may be disputed whether one or the other of
these is not to be designated as common. The color-tone of the feathers varies.
They were song-birds, and when on the wing, displaying their plumage of black
and scarlet, were objects of great brilliancy. There [page 102] was, | am told,
another red-feathered bird called ula-ai-hawane, a beautiful thing in scarlet, wild
and shy, a great fighter, a bird very rarely taken by the hunter. Its plumage would
have been a welcome addition to the resources of Hawaiian feather-workers had
it been obtainable.

3. Green. Feathers of an olive green were obtained from the o-u, and from the
amakihi those of a greenish-yellow. Though of less value than some others, the
green feathers were an important resource in adding variety to Hawaiian feather-
work. This color, however, was not used in the richest and most costly cloaks and
capes.

4. Black. Feathers of black were obtained from the 0-o, mamo, i-iwi and akakani, not
to mention numerous other sources, including the domestic fowl, which also
contributed feathers of white.

While this list is not intended to be exhaustive, mention should be made of the koa‘e
(bosen, or tropic bird), which furnished two long feathers from its tail used in making
kahilis. Though this bird took its prey from the ocean, its nest was in the face of the steep
mountain palis and in the cliffs of the small, rocky island, Kaula, Nihoa, Lehua, and
Necker. There are two varieties of this feather.

The methods used by one hunter in the capture of the birds differed from those used by
another. They also varied somewhat, no doubt, in different districts, on the different
islands, at different seasons of the year and seen in the different islands, at different hours
of the day.

There could be nothing stereotyped in the way the hunter of birds practiced his art. While
the method might remain essentially the same, it was necessarily subject to a wide range
of modification, to suit the skill and ingenuity of each hunter in his efforts to meet the
habits and outwit the cunning of the birds themselves.

For the purpose of observing more closely the manner of life and methods of the bird-
catcher, let us transport ourselves in imagination to the interior wilderness of Hawaii, and
live for a time amid the stretches of forest with which the climate of rainy Hilo clothes the
volcanic debris of active Kilauea and extinct Mauna Kea. [page 103]

There were two seasons of the year favorable to the operations of the hunter; first, during
the months of March and April, extending into May, and second, during August,
September and October.

These two bird-seasons corresponded with the two flowering seasons of the lehua. The
lehua of the lower woods flowered in the earlier season, that of March, April and May, at
the same time with the ohia-ai, (the fruit-bearing ohia), commonly known as the mountain-

apple.
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The upland lehua, situated in a more temperate climate, flowered during the later season,
that from about the beginning of August till the last of October or into the early part of
November.

The birds in general moved from upland to lowland, or vice versa, to be in at the flowering
season, and many of the hunters moved likewise.

In the early season (kau mua), the birds, except the mamo, who was a true highlander
and despised the lowlands, migrated to the lower levels, makai. Later in the year, during
the second season, the birds were to be found in the more interior uplands.

The yellow-green amakihi, and the elepaio, famous in legend and poetry, were exceptions
to this rule. These two birds were insectivorous, in addition to being honey and fruit-
eaters.

A bird-hunting campaign was not an affair to be lightly entered upon. Like every other
serious enterprise of ancient Hawaii, a service of prayer and an offering to the gods and
aumakuas, must first be performed... ... Having selected a camp, he erects the necessary
huts for himself and his family. His wife, who will keep him company in the wil- [page 105]
derness, will not lack for occupation. It will be hers to engage in the manufacture of kapa
from the delicate fibers of the mamake bark, perhaps to aid in plucking and sorting the
feathers.

The early morning, when the vapors are beginning to lift, is the favorite time for most of
the birds to visit their aerial pasturage. A few hours later, when the sun has had time to
dull the edge of the sharp morning air, and to clear away the fogs, the aristocratic 0-o will
come to his more fashionable breakfast. Necessity makes the hunter an early riser, that
he may repair to his chosen ground before the morning sun has begun to illuminate the
summits of Maunakea and Maunaloa.

Behold him then setting forth at dawn from his rude thatched cottage, with the implements
of his craft in hand. The bag, or wallet, hanging at his side contains, besides food for
himself, fine lines twisted from tough olona fiber, to be used in making snares, also a
supply of tenacious bird lime carefully wrapped in leaves of the ti plant.

This important article was made in several ways. The sticky gum of the breadfruit tree was
sometimes used but that of the papala, and of the oha were more highly esteemed.
Sometimes a compound of two or more was made, being mixed and purified while gently
boiling with the water over a fire.

The most important implements of the hunter’s craft were his spears, called kia, or kia-
manu, a name often used to indicate his vocation [Figure 4]. They were long, slender, well
polished poles, like fishing rods, made sometimes of dark spear wood, kauila, also of
tough ulei wood from Kona. Bamboo was sometimes used, but for some reason or other it
was not a favorite. The birds did not take to it. And as they were the ones whose tastes
were most to be considered, that settled the question.

There were different styles of dressing the kia, and no one can assume to be acquainted
with them all. One method is that illustrated in the cut.

The hunter himself must remain concealed beneath the shelter of the foliage, or, if that be
too scanty, under a covert extemporized from material at hand, fern leaves, or i-e-i-e
fronds. If the day is a good one and the charm of his prayer works well, the birds will
presently make their appearance, singly, or by twos and threes. Anon a struggling and a
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fluttering of wings an- [page 106] nounces to the
watchful hunter that the little creatures have

c alighted on his poles and are held fast by the
sticky gum.

It would seem as if the alighting of one bird on the
limed fork or cross-piece of the hunter’s pole did
not deter others from seeking to put themselves in
the same plight. At the right time the hunter
cautiously withdraws one pole after another, and
using care that no bird escapes, transfers the
captured birds to the bag that hangs at his side, or
to a cage of wicker work that is kept at hand.

It seems unaccountable, almost incredible, that
D any wild thing of the air should prefer alighting on
the limed twig of the hunter's pole to seeking
refreshment elsewhere from the s